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THE WORD “CHRIST” 


AS 


GREEK ADJECTIVE AND ENGLISH NOUN. 
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In his profound work on Atonement and Personality, 
Canon R. C. Moberly remarks :—‘ The first con- 
dition for understanding (in any sense of the word) 
the Christian doctrine of the Holy Trinity, is to begin 
by giving the utmost possible emphasis to the truth, 
which is as essential to the theologian as to the 
philosopher, of the unity of God. God is a word 
_ which defies the possibility of a plural.”’ 

But the very terms ‘‘ Trinity” and ‘‘ Three Per- 
sons,’ which the Canon himself uses in his book, have 
sometimes given rise to conceptions of God by no 
means consistent with that fundamental unity upon 
which he lays such special stress. And further, 
even the retention, in the Anglican form “ Christ,” 
of the Greek name ‘‘ Christos,” instead of its English 
equivalent ‘‘T’he Anointed,’’ may have partially 
tended, in certain minds, towards a similar result. 

To the Greek-speaking primitive Christians, the 
original word ‘“‘ Christos” would primarily convey the 
idea of a unique bestowment of the Spirit of the 
Supreme God upon the Lord Jesus. A similar idea 
would be associated, by the Jews, with the term 
‘** Messiah.” For ages the Hebrew mind had been 
familiarized with the visible symbol of anointing with 
oil, emblematic of a gift of authority for some im- 
portant office, such as priesthood or kingship. To 
the Greek mind, the word “ Christ’”’ was essentially 
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a descriptive adjective (or participial adjective) expres- 
sive of the most intimate union of the Lord Jesus 
with the Supreme Father, as the sovereign source of 
the peculiar gifts implied by the Anointing. 

But to English-speaking Christians (as also to 
most Europeans) the word ‘‘ Christ’ has, to an 
appreciable extent, lost some, at least, of its primi- 
tive adjectival meaning, and has become a noun, 
conveying, more or less (almost unavoidably), the 
thought of a Being originally proceeding from 
the Supreme Father, but thenceforth possessing a 
degree of separateness of existence, more than the 
original signification of ** Anointed”’ would ordinarily 
convey. 

The substitution of a slightly modified Greek or 
Latin word, instead of a plain English one, is not 
a matter of absolute indifference, from a religious 
and devotional point of view. Thus, feeling and 
action have probably been often limited, rather 
than helped, by the retention, in the New Testa- 
ment, of such virtually foreign forms as those of 
‘‘ charity’ and ‘‘ grace,” instead of their beautiful 
and simple English representative ‘“‘love.’’ Simi- 
larly, the vernacular expression ‘‘Anointed Saviour,” 
in place of the two Greek words ‘‘ Christ Jesus,”’ 
may appreciably tend, in some minds, towards a 
clearer apprehension of the absolute unity of the 
Saviour with the Almighty, and of the kindred truth 
that the same adorable Redeemer ‘“‘is Lord to the 
glory of God the Father.”’ 

A reverently filial regard to the Highest, as mani- 
festing Himself through the historic Lord Jesus, | 
may be facilitated, in proportion as there can be 
felt a realization that the same Anointing Spirit 
was, and is, in the Saviour, as in each Christian, 
although in an infinite and unique degree in the 
former. And in connection with this considera- 
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tion, a somewhat less degree of difficulty may be 
felt to accompany that which, from our very finite 
nature, must always be, to us, the ‘‘ great mystery 
of Godliness.” ' 

St. Peter declared that ‘‘God anointed Jesus of 
Nazareth with the Holy Ghost” (Acts x. 38). St. 
Paul wrote: *‘He who hath anointed us is God” 
(2 Cor.i.21). And St. John proclaimed: ‘‘ Ye have 
an unction from the Holy One.” It is the same 
sovereign Spirit in each anointing.”’ 

In the degree in which the Lord Jesus is thought 
of as a separate Being from the Supreme [ather, 
there may also be felt a difficulty in apportioning (if 
the term may be used) the soul’s love and homage. 
A concentrated affection is always stronger than a 
divided one. And the Lord Jesus Himself enun- 
ciated the precept, in reference to Divine allegiance, 
‘* No man can serve two masters.”’ 

A special regard to this Divine unity of self- 
manifestation does not constitute Unitarianism, or 
Socinianism, which is a system that does not regard 
the Lord Jesus as being filled with the Anointing 
Spirit ‘‘ without measure,’ and therefore to an 
extent infinitely beyond the gift of the same Spirit 
to ordinary mortals. The Unitarians appear to 
honour God in the heights of His creative majesty, 
rather than in the depths of His compassionate 
condescension in the Incarnation. Yet the latter 
may, perhaps, be regarded as being even more 
sublime than the former; just as, in the physical 
creation, God’s microscopic wonders are at least 
as noteworthy as anything which the telescope 
reveals to us. 

The more clearly that the mind can associate 
the historic Lord Jesus with the Anointing Spirit 
of the Omnipotent Creator of the Universe, the 
more easily can belief be felt in the Miracles of 
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the Gospels, the Virgin Birth, and the physical 
Resurrection of the Saviour—all of which have 
latterly been called in question by some influential 
leaders of the Churches, or amongst theological 
circles. 

For, as to the Miracles, it may thus be the more 
readily seen that no want of harmony or consist- 
ency with the wonders revealed by Natural Science 
need be involved by the Creator of such marvels 
enabling the Lord Jesus, by the fullness of His 
Almighty Spirit, to exert an exceptional or occa- 
sional control over the ordinary operation of phy- 
sical laws if, and when, important spiritual and 
beneficent results were likely to be thus secured. 

Sunilarly, the Virgin Birth of the Lord Jesus is 
a matter affording no difficulty to those who realize 
that to the Spirit of infinite power there must, of 
course, be applicable the truth that ‘“‘ With God, 
all things are possible.”’ 

And as to the Lord’s Resurrection, the words of 
St. Paul may now the more easily diminish any 
hesitation in belief. For ‘“‘ why should it be thoug ht 
a thing incredible with you that God should raise 
the dead?”’ (Acts xxvi. 8). Or, as St. Peter ex- 
presses it: ‘‘ It was not possible that He should be 
holden of death’’ (Acts ii. 24). The measureless 
fullness of the anointing Godhead, in the Lord 
Jesus, must necessarily be sovereign over death, 
as well as over all other powers, at His will. 

There is, however, a difficulty often felt in recon- 
ciling the varying accounts, in the four Gospels, of 
our Lord’s Resurrection. But this may disappear, 
in great degree, if we consider that it would be 
perfectly practicable for the Anointing Spirit, having 
first quickened the buried corpse of the Lord Jesus, 
to exercise, even immediately perhaps, a plastic 
power upon it, causing it to assume various new 
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aspects and qualities, and so constituting it a 
‘‘ spiritual body,” adapted thenceforth to that sphere 
of existence which St. Paul says “flesh and blood 
cannot inherit,’ or enter. The exercise of this 
self-plastic power, over our Lord’s body, by the 
infilling Supreme Spirit, may reasonably account for 
the changes of appearance which caused His non- 
recognition by some of those who had known Him 
previously to His death. Hence we may well believe 
that His physical body was raised from the tomb, 
but that it did not, as such, ascend into Heaven. 

No mere ‘‘ spiritualistic’’ or ‘‘ ghost’ appearance, 
instead of a physical resurrection (as certain influ- 
ential authorities are now teaching), can satisfactorily 
account for the sudden and absolute revolution of 
feeling and action amongst the Apostles and Disciples 
immediately after the Lord’s restoration to them 
from death—a revolution which has vitally influenced 
all Christendom subsequently—and which at once 
caused a permanent substitution (as its memorial) of 
the first day of the week instead of the Jewish 
Sabbath. The folded linen clothes, laid apart, in 
order, in the just-emptied sepulchre (and sugges- 
tively mentioned by all the Evangelists), could have 
belonged to no mere ‘ghost,’ or intangible and 
immaterial spirit. Yet, almost immediately after 
His resurrection, it would appear that the Lord 
changed His natural body, either gradually or sud- 
denly, into a ‘‘ spiritual’’ one. 

We may recognize a certain value both in the 
adjectival and the substantive signification of the 
word ‘‘Christ.”’ Whilst the former directs the mind 
rather to the essential unity of the Lord Jesus with 
the Supreme Father, the latter may facilitate a re- 
membrance of His precious humanity. But that 
very preciousness may be the better appreciated, in 
proportion as it is regarded as being the expres- 
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sion of the love of the sublime Creator to the 
world. 

To every individual Christian, also, the assistance 
of the Anointing Spirit is abidingly essential to 
supplement and render effective the human life and 
work of the Lord Jesus. No mere intellectual 
assent, or study, will suffice. Jor all men are 
naturally characterized by much insensibility and 
dullness of heart and by the absence of any 
adequately grateful appreciation of God’s love as 
manifested in the Incarnation and the Cross. Scien- 
tific and secular truth carries with it a certain self- 
evidencing power of convincement. It avails and 
prevails. But the Divine truth of the Gospel of 
the Lord Jesus requires, for its heartfelt reception, 
the power and presence of the Holy Spirit, to re- 
move the blindness and hardness of our sin. 

The Apostles and first Disciples had a full intel- 
lectual knowledge, and a unique ocular demonstra- 
tion, of the historic facts of the Gospel. But still, 
they, as sinners, had not the ability of heart to 
be adequately influenced to grateful obedience and 
filial devotion by these events. Hence, also, they 
lacked the necessary power and fervour for their 
future evangelistic work. To obtain this, and at the 
Lord’s command, they prayed perseveringly for ten 
days. ‘Then Pentecost became the needed supple- 
ment to Calvary. And it furnishes a permanent 
lesson to Churches and individuals. The same 
Anointing that wrought in the Lord Jesus must 
still bring His gracious and enabling influences into 
each soul. And the condition of obtaining such 
help remains, also, to be an humble recognition of 
this necessity, by means of frequent prayer for the 
Spirit’s application of the Gospel to every heart. 

The Lord Jesus told His disciples that it was 
expedient that He should go away from them, and 
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that unless He did so the Comforter would not 
‘come to them. And the Evangelist adds, that 
“the Holy Ghost was not yet given because that 
Jesus was not yet glorified.” It would thus appear 
that even the Apostles could not adequately 
realize the majesty of the Anointing Spirit of 
the Almighty God, in the Lord Jesus, so long 
as He was with them in human form. Their 
regards towards Him were too much localized 
and limited, as if He were only a man. Hence 
the Man had to depart, that the God might be 
revealed. 

The statement that ‘‘ the Holy Ghost was not yet 
given ’’ may well seem difficult to understand. For 
the Scriptures also show that, throughout the Old 
Testament period, mankind had been visited, both 
as individuals and as a race, with His helpful in- 
fluences. Indeed the Bible seems to point to three 
different stages of bestowment of this blessed 
Anointing. Firstly, in the ‘‘ Universal Light,’’ shared 
in even by pagans, and described by St. Paul as 
being in them ‘the law written in the heart” 
(Rom. i.), and by the Book of Proverbs as ‘‘ the 
candle of the Lord,” and more or less correspond- 
ing to that which has been also indicated as 
‘‘the Inward Witness,’’ or as ‘‘intuitive morality.” 
Secondly, as a clearer and stronger bestowment 
of the same Spirit upon special channels of Divine 
instruction, such as Prophets and Seers. For 
‘* Holy men of old spake as they were moved by 
the Holy Ghost.” But, thirdly, there was still lacking 
and needful that fervour of enthusiasm and gratitude 
for which the revelation of God’s supreme love in 
the Incarnation and the Cross was an essential 
basis and source. Hence Calvary had to precede 
Pentecost, with its visible witness to the reality of 
the baptism ‘ with the Holy Ghost and with fire,” 
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which had been promised and prayed for. The Dis- 
ciples were then gifted with new and peculiar power 
for their future service, and with a glowing fervour 
of soul not hitherto felt. 

It is of importance to recognize the conditions 
not only of the first, but of any subsequent, ‘‘ bap- 
tism with fire.’”’ The Lord, before His ascension, com- 
manded the Apostles to ‘wait for the promise of the 
Father.” By this they understood united persevering 
prayer. Their ‘‘ waiting ’’ devotion was not silent 
inactivity, but earnest exercise of soul, like that of 
Hpaphras when ‘ labouring in prayer’ (Col. iv. 12). 

Further, this Baptism of Fire was to be dependent 
upon the Lord Jesus being ‘glorified,’ or being 
regarded as the supreme and unique expression of 
God’s own love, as being ‘‘ the Lamb slain from the 
foundation of the world,’ the Saviour from sin, the 
obtainer (by His merits and sacrifice) of pardon and 
access to the Holiest for repentant sinners. It had 
‘‘ behoved Christ to suffer,’’ before Pentecost might 
be granted. And on that wonderful day, St. Peter's 
suggestive reminder of the prophesy of ‘‘ blood and 
fire’’ was very significant of the abiding fact that 
true spiritual baptism,with holy fervour and love, must 
have its origin in the death, resurrection, and High 
Priesthood of the Lord Jesus. (The ‘‘ Salvation 
Army’ has shown its appreciation of this truth by 
adopting, as its characteristic motto, the words— 
‘ Blood and Fire.’’) 

But even ‘‘ baptisms with fire’’ need renewals. 
After the first great Pentecost, Peter, Barnabas, and 
Paul had their recurrences of temper and infirmity 
of soul. And Timothy was exhorted to ‘stir up” 
the gift that was in him. Fire needs replenishing 
with fresh fuel. And Satan is ever vigilant to tempt 
and capture the prayerless and the negligent. ‘The 
ordinary means of spiritual growth must also be 
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diligently used. The Lord had prayed for His 
Disciples—‘‘ Sanctify them through Thy truth: Thy 
Word is truth.’’ The Holy Scriptures and the 
preached message of the Gospel must be habitually 
had recourse to, in connection with any truly re- 
newed anointing of Churches, or individuals, with 
spiritual ‘‘fire.”’ And further, such anointings or 
baptisms, may be granted in very varying measures, 
from a comparative spark to a soul-filling flame of 
fervour. 

During all the ages previous to the period of the 
Reformation, the Christian Church had maintained 
some measure of testimony respecting the need for 
the Holy Spirit as an instructor, but had practically 
forgotten, in great degree, the necessity for His work 
as a baptizer with fire, to be invoked by persevering 
prayer and thus rendered accessible to every sin- 
cere soul without the intervention of human minis- 
trations. 

The Mennonites, on the Continent, and, subse- 
quently, the Friends in England, were foremost 
in renewing a testimony to the continuing need for 
this particular ‘‘ baptism.” But, on the other hand, 
both of these bodies materially lessened the weight 
and the effect of their example, in this respect, 
by falling behind the other Churches, in giving an 
insufficient prominence (at any rate, comparatively 
so) to the Incarnation and the Cross. This feature 
appears to have characterized each of them, in some 
appreciable degree, from their origin to the present 
day. 
And there is reason to fear that to this source 
may be attributed the very small numerical extent 
in which these two Churches have been able to take 
a position in the world, notwithstanding the many 
saintly men and women who have adorned their 
ranks. Neither of them, however, has failed to 
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take an exceeding antiquarian interest in the memory 
of the founders of their respective sects. The late 
John Wilhelm Rowntree (in his Essays, p. 248), 
criticizes his own Society as having cherished “‘ an 
idolatry of the past,’’ in this respect. 

The Friends, in particular, have, however, always 
practically recognized the need of a Divine Anointing, 
by the adoption, more than any other Church, of a 
form of worship on the basis of silence, both as the 
means of facilitating collective and individual prayer 
for the Holy Spirit’s influences, and as affording 
opportunity for vocal ministry under the same 
prompting. And, in so far, their Society has taken 
a foremost position in bearing this still needed tes- 
timony, which, indeed, seems to constitute their 
special mission, as a body. 

The other Churches, in general, in addition to their 
honorable fidelity and clearer testimony to the facts of 
the Gospel, are now increasingly taking an interest in 
suchimportant matters as Temperance, Social Reform, 
and International Peace, subjects which the Friends 
have long been earnestly concerned with. But often, 
those Churches still bear no very prominent or em- 
phatic testimony to the unique value of the Apostles’ 
example of prayerful waiting for the presence and 
aid of a spiritual Anointing, in order to move the 
heart to a more fervent and affectionate appre- 
ciation of the love of God as manifest in the 
Lord Jesus, by His Incarnation, Death, and 
Resurrection. 

Hence it may be very needful that the Society 
of Friends should not abandon, or even relax (as 
it is doing in some localities at present) its own 
distinctive testimony, in this matter, but that it 
should, on the contrary, maintain it earnestly and 
heartily, in the form of its ‘‘ waiting worship and 
waiting ministry.”’ 
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And very advantageously may the same principle 
be cherished in domestic and individual devotion, 
as was done by a past generation of I'riends, in 
a perhaps greater degree than in the present day. A 
more general recognition of it in the home and in 
the training of the young js even of much greater 
importance than its public practice, in worship, 
merely once or twice a week. A dependence upon 
the leadings of the Holy Spirit for daily guidance 
in life, but in connection with God’s other gifts, 
such as Reason, may be of inestimable value. But 
the primary and essential office of that Holy Spirit 
is to testify of the Lord Jesus, and to apply His love 
and salvation to the soul. 

And the silent, or vocal, waiting for this Anointing, 
whether for Churches or individuals, must have, for 
its main expectation, and result, fresh measures of 
practically affectionate regard to the Saviour, as 
having redeemed us at the price of His own precious 
blood. The four Gospels devote by far the chief 
proportion of their space to the details of the one 
great central fact of the death of the Lord Jesus.* 
And for evermore the most powerful and essential 
influence of the Supreme Father upon human hearts 
remains to be ‘‘ Christ crucified.’’ 

Only eternity can bring to us any adequate con- 
ception of the boundless love and condescension of 
the Creator, of an infinite majesty, in anointing, 
without measure, with His own Almighty Spirit, a 
Being born of woman, to save us by His death and 
life, and also to be the supreme and abidingly per- 
ceptible manifestation of His perfections of holiness 
and fatherhood. 


* «¢The death of Christ is the essence of the Gospel” (Tertullian). 
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HIS work is very favourably noticed by the leading 
Metropolitan journals, including the Times, Standard, 
Chronicle, Graphic, Saturday Review, Truth, Atheneum, 
Church Times, Christian World, &c., and also by the chief 
Provincial newspapers. 


The Saturday Review observes:—Mr. Tallack’s book focuses 
almost all the Social Problems. Matter which is of the highest 
value to those who are engaged in any Social Work.” 


Truth says:—‘‘ The book abounds in entertaining remini- 
scences and anecdotes.” 


The Graphic :—‘‘ Freedom from fad is a principal feature of 
the volume, a feature, considering its subjects, of distinction 
indeed.”’ 


Reynold’s News:—‘* A fascinating book which is full of the 
most interesting material, from a hundred points of view, as re- 
gards public and social welfare.” 

Glasgow Herald :—‘' Material which is of real biographical 
value, as in the case of Cardinal Manning and Francis W. 
Newman. A number of good stories about John Bright.” 


Aberdeen Free Press :—‘‘ It is a book to be placed on the shelf 
for reference and reading again.” 


The Author’s thirty-five years’ Secretaryship of the 
Howard Association led him to the conclusions embodied in 


the final chapter entitled ‘“‘The Actualities of Weak 
Humanity,” in which he shows that the power of Heredity 
and Environment, in connection with the Bible and intui- 
tions of Divine justice, brought him to the belief that all 
men will finally be rendered holy and happy; that Heaven 
is a sphere of active beneficence; that Hell is a state of 
righteous retribution, but also of reformatory discipline ; 
that Sin is mainly hardness and coldness of heart towards 
God and man; that its pardon (or grant of renewed access 
to the Holiest) does not necessarily imply the removal of 
its effects, or of its paternal chastisement; that God in 
Christ, manifesting His infinite sympathy and love to 
mankind, in the Incarnation and the Cross, saves from 
sin by winning the affections, through the further in- 
strumentality of the Holy Spirit, granted to persevering 
prayer and efforts at obedience; and that the temporary 
existence of Evil and Pain are essential preliminary stages 
in the everlasting education and salvation of the human 
race, in its absolute entirety. 


An eminent American writes to the Author :—‘‘I must 
thank you again for that last chapter, in your last book, 
which I have read many times, and always with gratitude 
to God that you were spared and inspired to write it.” 
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